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Q:  But when thou hast said all,  
 death will be death,  
 the King of Terrors… 
 
A: And when thou hast said all, 
 God will be God and 
 heaven will be heaven and 
 Christ will be Christ 
 that hath conquered death  
 and hath the keys of death and hell. 
 
 And the promise will be sure 
 and those that trust on him  
 shall never be ashamed  
 or confounded. 
 
Richard Baxter 
1615-1691 
 
 
 
 
 
God that doth our rising day foresee, 
Pities not rotting flesh as much as we. 
Graves are but beds where flesh till morning sleeps 
Or chests where God awhile our garments keeps. 
Why should not fruit, when it is mellow, fall? 
Why should we linger here when God doth call? 
 
RB  
 
 
 
 
 
 

 

 

 



 3

 

a psychic emptiness 

 A friend’s birthday lunch ended with the requisite group picture where, laughingly, 

someone reminded us to enjoy the moment since we might not look so good when we’re 

celebrating birthdays in retirement homes. The birthday girl, already chafing under the perceived 

limits of turning forty, replied, “Oh for goodness sake, how far ahead do we need to look?” How 

far ahead indeed. Had the Puritan pastor Richard Baxter been in earshot, his response would 

certainly have been a stern but encouraging “To the very end and then much, much further!” 

Baxter’s great contribution to the Christian ars moriendi (art of dying) tradition was his linking of 

a good death to a heavenly-minded life, both rationally and affectively; the approach was 

powerfully assuring in his own fearful age and still has much to offer Christians today.    

 As my friend’s squeamish response reveals, there is a “psychic emptiness”1 connected 

with even a cursory mention of our own death and dying. “It is impossible for us to conceive of 

ourselves as not existing.”2 Even for Christians, whose hope ostensibly is eternal, anxieties arise. 

Anthropologists have noted how these anxieties become the occasion in all human cultures for 

complex, ritual behaviour and teaching. Early Mesopotamian literature stressed the enormous 

stripping and leveling effect of death (yielding the poignant advice to “let thy belly be full and 

cherish the little one holding thy hand.”3); in Egypt, a picture emerged of divine judgment after 

death as a way to work out the eternal significance of a morally good or bad life.  

packed and ready to go 

 Baxter’s “fervent end-orientation,”4 somewhat unsettling to secularized ears, was typical 

of 17th century Puritanism. All its soul care was characterized by such realistic 

straightforwardness; healing is only possible when truth is faced and applied and no truth was 

                                                
 1 David E. Stannard, The Puritan Way of Death, (Oxford: Oxford University Press, 1977), p.7. 
 2 ibid., p.4. 
 3 ibid., p.6. 
 4 Gordon Wakefield, Puritan Devotion, (London: The Epworth Press, 1957), p.169.  
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more certain than the reality of death. The famous Puritan “path of piety” stressed a thorough 

conversion of heart, mind and will, a pilgrim life of fighting against world, flesh and devil and a 

strong finish, “dying well in faith and hope, with all preparation made as one moves to that final 

meeting..., always packed and ready to go.”5  

 black nights and superstitions 

 There was, in the 17th century, a great call for such teaching about death and dying. The 

poverty, cold, disease, black nights and accompanying superstitions of that time were “so extreme 

that [it is] futile to try to convey it to the modern reader.”6 In the face of such constant, troubling 

reminders of human frailty, spiritual death was viewed as more problematic than physical death 

(about which so little could be done) and adequate preparation for it was stressed.  

 For Catholic Christians, a strong belief in Purgatory provided some comfort. Through 

elaborate funeral ceremonies and prayers, the living could continue to participate in the care of 

their dead loved ones. Many practices, however, were superstitious, such as the opening of 

windows in the death room or the building of barriers around graves so the souls of the dead 

could not haunt the living.  

 Bible-centered Puritans therefore dismissed Purgatory as “popish fiction.”7 According to 

historian Bruce Gordon, “it would be difficult to overstate the importance of this abrogation of 

purgatory.”8 Emotional restraint and lack of ceremony came to characterize death. Mourners no 

longer wore black; funeral sermons became straightforward appeals to the spiritual welfare of the 

living and there were no prayers for the dead. These changes, however, did not eliminate fears 

about dying; “reassurance was often denied because of the determinism of Puritan faith.”9 No 

sacramental reprieve was possible and no deathbed gestures of repentance encouraged. The words 

“sure and certain” referring to the resurrection were removed from the Prayer Book.  

                                                
 5 J.I. Packer, Quest for Godliness, (Illinois: Crossway Books, 1990), p.332, 14. 
 6 Stannard, p.37. 
 7 ibid., p.103. 
 8 Bruce Gordon, editor, The Place of the Dead, (assets.cambridge.org, retrieved 02/10/05). 
 9 Stannard, p.95. 
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a condition under which life itself takes place 

 At a time when divisive religious sentiments ran high and the demand for theological 

discussion was “insatiable,”10 Richard Baxter’s extensive ars moriendi offered a pastorally 

sensitive, Biblical resolution to the fear of dying. His concern was always for the essentials, for 

the unity of Christians in “a few certain, necessary things….I am a Christian, a mere Christian, 

and the church that I am of is the Christian church.”11 Nothing was more “necessary” to Baxter 

than heaven and its door, death. He openly chastised pastors and “formal professors of religion”12 

who were too concerned about doctrinal squabbling. “Get well to heaven, and help your people 

thither, and you shall have knowledge enough.”13  

 In his early work The Saints’ Everlasting Rest, as well as in his own living and dying, 

Baxter revealed that his ars moriendi was essentially an ars vivendi, “a condition under which life 

itself takes place.”14 He believed assurance was possible and that heaven could be tasted and 

experienced here. The first and simple mark of assurance was that “every soul that has a title to 

this Rest, places his chief happiness in it.” (267) Though by sheer volume his writing seems to 

privilege the intellect over the emotions, (like other Puritans, he consciously chose plain prose 

over more artistic rhetoric), Baxter nevertheless understood the profound link between reason and 

the affections. Not least in his teaching on death and heaven, he was a particularly rich example 

of the “affectionate, practical” English writers he so admired himself.  

as a torrent on men’s understanding 

                                                
 10 Perry Miller, The Puritans: A Sourcebook, (New York:Harper, 1938), p.67.  
 11 Keeble, p. 23, 25.  
 12Richard Baxter, The Saints Everlasting Rest, (Philadelphia: Presbyterian Board of Publication, 
1847), p.116, referred to hereafter by page numbers in the body of the paper. 
  
 13 Keeble, p.28. 
 14 Shai Lavi, On Death and the Origin of Paradoxes, (law.bepress.com, retrieved 02/25/05). 
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 Baxter believed in a thorough appeal to reason; the evidence for any issue must be 

completely examined. Even though argument takes more time, it is more persuasive than artistry 

since “it is our Rational faculty that proveth us men.”15 “We must come as a torrent upon men’s 

understanding…that they may be forced to yield to the power of truth.”16 Relating this to fears of 

dying, Baxter perceptively grasped that humans choose as their goal what they believe will bring 

happiness. Unfortunately, “the chief part of man’s corruption doth consist in choosing wrong 

ends.”17 The rational appeal of choosing heaven, therefore, is that it is the only thing which can 

give us the happiness we so desire.      

 This “torrential” rational approach is well illustrated in The Saints’ Everlasting Rest. 

There Baxter seeks to prove that the hope of heaven, supported by careful Biblical study and 

internalized by vivid meditation, gives direction and assurance to Christian living and dying.18 

The book was written when, still a young man, Baxter served as a chaplain to the Parliamentarian 

army. He fell ill and was “sentenced to death by my Physicians.”19 It was “the call of approaching 

death…which caused me to mind the one thing needful.”20 Begun as a personal funeral sermon, 

the book was later enlarged for the pastoral purpose of urging others to choose heavenly 

mindedness as well. 

a rest for the people of God 

 Saints proceeds in standard Puritan sermon fashion. It begins with an explanation of the 

doctrine of heavenly rest, moves to reasons for accepting, reproofs for rejecting the doctrine and 

then concludes with its practical appropriation. Baxter uniquely chooses “rest” (from Hebrews 

4:9, There remains now a Sabbath-rest for the people of God) as the sole object of Christian 

                                                
 15 N.H. Keeble, Richard Baxter: Puritan Man of Letters, (Oxford: Oxford University Press, 1979), 
p.30. 
 16 Edward Donnelly, Richard Baxter: A Corrective for Reformed Preachers, (puritansermons.com, 
retrieved 12/05). 
 17Richard Baxter in Kathy Ann Knight, A Study of Richard Baxter, (Regent College, 1987), p.136. 
 18Quest, p.334.  
 19Keeble, p.13.  
 20Quest, p.65.  
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meditation; he claimed that “rest” contains “the ground of all a believer’s comforts, the life and 

sum of all gospel promises.”(8) Since restlessness is a tension we all seek to resolve, he presents 

the “rest” of heaven to be a “free…seasonable… and suitable… perfecting of all our powers and a 

removal of all our evils”: ignorance, suffering, doubt, fear, temptation, persecution, division and 

labour.(41-54) The presence of Moses at Christ’s transfiguration is cited as evidence that the 

souls of dead saints enjoy this rest even before the resurrection; dying Christians are therefore 

assured that they also may therefore boldly pray Jesus’ prayer, “Father, into your hands I 

commend my spirit.” 

do not hide from men their misery and danger 

 Anticipating various objections, Saints addresses doubts as to the necessity of choosing 

heavenly rest. (This includes descriptions of hell since Baxter’s “case” for heaven includes the 

possibility of losing it.21) A typical example of Baxter’s powerful ability to comfort simply by 

appealing to reason is his answer to the question of “What if Christ does not return?” “Fear not, 

He that would come to purchase will surely come to possess.” (23)  

 In a short section of advice to those who would persuade others of heaven, Baxter reveals 

his own method: “Do it with all plainness. Do not hide from men their misery and danger….Do it 

zealously. The exceeding stupidity and deadness of men’s hearts is such that no other dealing will 

ordinarily work.”(203) Wisely, however, the pastor is to avoid speaking of heavenly matters 

when men are angry or drunk; instead, “take a man when he is under affliction or in the house of 

mourning. When the earth is soft, the plough will enter.” (204)  

be acquainted with this work and be acquainted with God 

 Saints concludes with Baxter’s “best advice for the attainment of a heavenly 

conversation,” advice he admitted was perhaps “imperfect and too much mine own” but which he 

hoped might still give “vigorous, substantial comfort” to the Christian as he lives toward death. 

(349) His method of heavenly meditation had three parts: consideration: “reasoning the case of 
                                                
 21Knight, p.68.  
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the excellencies of heaven with yourself”; soliloquoy: “pleading the case with one’s own soul”; 

and prayer: “turning our speech to God.”(278-282) “Be acquainted with this work,” he said, “and 

thou wilt, to some degree, be acquainted with God.” (349) The move from head to heart 

demonstrated here illustrates well the “free-flowing exchange between intellectual considerations 

and affective response”22 which is vintage Baxter. All the powers of the soul must be called upon 

in heavenly meditation, for “understanding can not do the whole work.” (273) “It must be taste or 

feeling that will entice my soul.”23  

draw upon thy senses for the helping of thy affections 

 Baxter’s ars moriendi, therefore, while rationally compelling, has an emotional urgency 

and appeal to it: “The heart [is] fired by the help of the head.”(323) Reason does not exist 

primarily to win an argument but to awaken and enlarge the affections so that heaven can even 

now be enjoyed. “It is heaven not hell I would persuade you to walk in….Will it distract a man to 

think only of his happiness?” (277) Here Baxter wisely admits that since heaven is rather hard to 

conceive of intellectually, we must “call in Sense to our assistance.”24 “The way to heaven is not 

by shunning appetite and pleasure, but by utilizing them.”25 “Draw, therefore, as strong 

suppositions as thou canst from thy senses for the helping of thy affections.” (306)  

like a man, warm at the fire 

 This “drawing” on the affections via the senses is evident both in the style and the content 

of Baxter’s ars moriendi. While the question mark frequently characterizes his appeal to reason, 

exclamation marks typify his appeal to the affections: “Awake, O my drowsy soul!...Away soul 

tormenting fears!”(331) Further, Baxter regularly employs functional, everyday images which 

“reinforce our sense of the workaday world which is the context of [his] theology.”26 Metaphors 

                                                
 22Knight, p.114.  
 23Baxter in A.R. Ladell, Richard Baxter: Puritan and Mystic, (New York: Macmillan Co., 1925), 
p.132.  
 24Baxter in Knight, p.101.  
 25Baxter in Keeble, p.94.  
 26Keeble, p.56.  
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are generally eschewed in favour of less ambiguous similes. A heavenly-minded man is like “a 

man, warm at the fire”; (239) a dying Christian like a traveler “throwing off his cloak as a burden 

when the sun shines hot”;(346) death is as close as “the plague come to the next door.” (267) 

 

 

it much sweetens the thoughts of that place 

 The concrete comforts of friendship also figure prominently in Baxter’s emotional appeal 

to the heart to choose heaven. He urges his readers to imagine not only the joy of eternal 

fellowship with Abraham, Isaac and Jacob (as well as a long list of other spiritual heroes he longs 

to meet) but also “multitudes whose society in the flesh we so much delighted in.”27 Vulnerably 

he admits that “though it is the presence of God that makes heaven to be heaven, yet it much 

sweetens the thoughts of that place to me to remember that there is there a multitude of my dear 

and precious friends.”28  

 a report of the sweetness of God 

 Baxter was always concerned to use images which were Scriptural and apt, rather than 

merely decorative; yet he was not afraid to paint concrete, even rhapsodic, visions of heaven in 

order to excite the affections to choose heaven now. “Show thy heart [Jerusalem’s] pleasant hills 

and fruitful valleys!”29 Earth’s sensual pleasures are shown to be a foreshadowing of the time 

when eyes and ears will finally “be made capable of comprehending and enjoying.” (14) “Think; 

how sweet is food to my taste when I am hungry?...O what delight then my soul must have in 

feeding upon the Living Bread.”30 He marvels at how “God hath put such variety of sensible 

                                                
 27ibid., p.252.  
 28ibid., p.39.  
 29ibid., p.102.  
 30ibid., p.102.  
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delicacies into the creation that by every sight, smell and touch, our souls might receive a report 

of the Sweetness of God.”31  

 Even life’s darker images, so painfully familiar to his readers, are utilized to further 

persuade the affections to choose heaven’s rest: “Thou needest not Scripture to tell thee that thy 

head aches, thy stomach sick, thy bowels griped, and thy heart grieved.” Baxter scholar and 

admirer, J.I. Packer, believes that Baxter’s vivid evoking of heaven is pastorally significant and 

appropriate, since “a sanctified imagination [must] give concreteness and colour to theological 

perception.”32  

a soul that can not be bribed or intimidated 

 The success of Baxter’s ars moriendi can first of all be tested by his own life. It is no 

over-statement to say that Richard Baxter lived what he preached. In part this is due to the 

difficult circumstances of his personal life, both private and public, which wrought in him an 

unusually sensitive awareness of mortality. Poor health plagued him: smallpox, catarrh, 

indigestion, insomnia, hemorrhage, rheumatism, kidney stones, tumours, and headaches. “I have 

lain in above 40 years in constant pain and weakness. I never knew, heard or read of any man that 

had near so much.”33 Constant threat of war, plague and poverty, as well as the great fire of 

London, “a sight that might have given any man a lively sense of the vanity of the world,”34 

accustomed him to think of himself as one with little time to live. He “preach’d as a dying man to 

dying men.”35  

  Further, as a moderate in a divisive age, Baxter was often thrust into the center of 

controversial, even violent activity. He endured regular experiences of what he called “the fury of 

                                                
 31Ladell, p.129.  
 32Quest, p.334.  
 33Richard Baxter, The Autobiography of Richard Baxter, (London: J.M.Dent & Sons, 1931), p. 
237.  
 34ibid., p.199.  
 35Keeble, p.12.  
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the rabble”36 on both sides. He confronted both Cromwell and Charles II; he defended Non-

Conformists but believed Catholics could be saved. Charges of sedition and schism were 

regularly laid and he was sentenced to prison as an old man. All this suffering, however, forced 

on him a wakeful “willingness to submit to the sentence of death.”37 On his deathbed, Baxter 

continued to teach his ars moriendi to a steady stream of visitors: “You come hither to learn to 

die. I can assure you that your whole life, be it ever so long, is little enough to prepare for death. 

Be sure you choose God for your portion, Heaven for your home and then you need never fear.”38 

His last words were “The Lord teach you how to die.”39  

 His response to the difficult circumstances of his own life shows, therefore, that Baxter’s 

ars moriendi was very sturdy. A compelling picture emerges of someone vitally engaged in the 

world as “a soul that could not be bribed or intimidated.”40 Forced at one point to sell all his 

precious books, Baxter concludes that “God saw they were my snare. We brought nothing into 

the world and we must carry nothing out. The loss is very tolerable.”41 At his funeral, conformists 

and non-conformists alike saw fit to pay him respect.  

I am following even at the door 

 Baxter’s ars moriendi can also be judged by its impact on the life and death of his wife, 

Margaret. The Puritan belief was that the dying believer could open a window to heaven by sheer 

proximity to it. Margaret’s Breviate, therefore, is written by Baxter as a “theology of the 

deathbed,42” intended to show “how necessary it is to possess worldly matters as if we possessed 

them not, seeing the time is short…and how reasonable it is that we should long to be with Christ 

                                                
 36Autobiography p.40  
 37ibid.., p.252.  
 38William Bates, A Funeral-Sermon for Mr. Richard Baxter, (London: The Three Pigeons, 1693), 
p.123.  
 39Autobiography, p.266.  
 40Ladell, p.xviii.  
 41Autobiography, p.235.  
 42J.I.Packer, A Grief Sanctified, (Michigan: Servant Publications, 1997), p. 185.  
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in the city of God.”43 He places Margaret forward as “an object lesson in faith.”44 The pages of 

the book are suffused with heavenly mindedness, both his and hers. The many ups and downs of 

his passionate, anxious wife’s spiritual pilgrimage are realistically presented in order that their 

resolution “in confident assurance of the life which is to come”45 can be celebrated.  

 Even though Margaret dies in delirium, Baxter is not troubled about his wife’s salvation. 

“He that liveth to God shall die safely into the hand of God, though fever or deliration hinder him 

from knowing it.”46 Letters of counsel written to Margaret during her periods of doubt reveal the 

full doctrine of Baxter’s ars moriendi applied lovingly and concretely: “Dear heart, the time of 

our mutual help is short…I’ll pray that you may have a lively apprehension of your everlasting 

felicity…and that no creature may be over-loved or over-feared.”47 This heavenly-mindedness 

lifts Baxter even above the “power of melting grief”48 he feels at Margaret’s death; not 

surprisingly, he vividly pictures himself “following even at the door”49 and even uses her 

tombstone to continue his unrelenting teaching: “Hear now this preaching grave: without delay 

believe, repent and work while it is day.”50  

a light so strong and lively 

 The private impact of Baxter’s teaching was confirmed by public opinion. The Saints’ 

Everlasting Rest became hugely popular with twelve editions published in Baxter’s lifetime. It 

was said of it that “by a Light so strong and lively it unveils the Sanctuary above so that all the 

glittering vanities of this world vanish in comparison.”51 William Bates, preaching Baxter’s 

funeral-sermon, noted that “[Baxter’s] life was a practical example of frequent and serious 

meditation on Eternal things.” He reminded listeners that Baxter’s works of practical divinity 
                                                
 43Wilkinson, J.T., editor, Richard Baxter and Margaret Charlton, (London: George Allen & 
Unwin Ltd., 1928), p. 159.  
 44Grief, p.175.  
 45Baxter & Charlton, p.128.  
 46ibid., p.159.  
 47ibid., p.105, 144.  
 48ibid., p.63  
 49ibid., p.66.  
 50ibid., p.149.  
 51ibid., p.112.  
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“have been effectual for more numerous conversions of sinners to God than any printed in our 

time”52 and spoke of hoping to die “in the same blessed peace wherein [Baxter] died.”53 Two 

hundred years after Baxter’s death, a monument was erected in the town of Kidderminster to 

recognize his pastoral legacy there: “In a stormy and divided age, he advocated unity, pointing 

the way to everlasting rest.”54 

 

 

his idea of brevity is unique 

 The significant pastoral influence of Baxter’s ars moriendi  was tempered even in his 

time by frustration at his greatest flaw: verbosity. His nickname, Scribbling Dick, was no 

compliment. While admirers may describe the style of Saints as “a sublime rush,”55 critics 

complained it read like “the brain-sick fancies of a melancholic man… Rich as many passages 

are, the cumulative effect is a burden too heavy to be borne.” 56 “Never had any man a greater 

affection for all the issues of his own brain,”57 muttered the Bishop of Winchester. Even his wife 

believed he should have “written fewer books, and to have done those few better.”58 

 Baxter himself admitted about Saints’ that “I let it pass in haste before I had well digested 

or perfected it.”59 Even by the wordy standards of his own day, he lacked a sense of proportion 

and exaggerated the necessity of “purposely drawing out the matter and using some repetition, 

lest we do but over-run their understanding.”60 Often the reader’s patience is over-run instead. 

                                                
 52ibid., p.114, 111.  
 53ibid., p.131.  
 54J.I.Packer, A Man for all Ministries, (St. Antholin’s Lectureship Charity Lecture, 1991), p.4.  
 55Packer in Powicke, p.24.  
 56Powicke, p.27, 254.  
 57Keeble, p.6, 254.  
 58Baxter & Charlton, p.131.  
 59Keeble,p.12.  
 60ibid.,  p.49,50.  
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One critic/admirer sums up the problem well: “He is not tedious, but his idea of brevity is 

unique.”61 

 Baxter’s excuse, however, was the urgency of the topic and of the times. Despite his 

prodigious literary output, he didn’t really consider himself an author at all. He was always the 

pastor, using methods most natural and persuasive to him in order to persuade others of the 

seriousness with which they must live towards death and heaven. His disregard for literary 

propriety was both naïve and intentional. He did not seek to entertain but to “alter profoundly the 

life of the reader. The book itself preferably should be forgotten.”62  

Richard Baxter, you win! 

 A close modern reading of Baxter yields similar responses of both exasperation and 

attraction. We wish he had cared a little more about literary artistry, about the power of leaving 

things unsaid, about editing. But as we walk away, exhausted, his argument and his passion grab 

us by the scruff of the neck, even in the middle of birthday parties. We begin to sense that 

perhaps “the very unruliness is a main source of his strength.”63 We’re forced to agree that 

“however often these truths have been heard, it’s apparent by the lives of men that few know 

these truths savingly.”64 And so we turn back and plead with an emotional intensity he has 

(surprise, surprise!) aroused in us: Okay, Richard Baxter! You win! This life is fleeting! I am 

afraid to die! I do want that Rest you keep talking about!  

 Restlessness is certainly not new to the human condition. Since Cain, we’ve been 

wandering the earth. But we, with our endless possibilities of control hitched to a seriously 

foreshortened vision, suffer it perhaps more acutely. Experience sooner or later proves Baxter’s 

psychologically astute point that “not all motion brings rest. (10) Certainly all the motion in the 

world can’t help us forever evade death. The modern medicalization of death and the practical 

                                                
 61ibid., p.139.  
 62Keeble, p.61.  
 63ibid., p.67.  
 64ibid., p.30.  
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absence of God in daily life have only intensified our bewilderment and fear about dying. Surely 

we need to re-learn the great lesson of the Puritan way of death: “death can not be abstracted from 

life and still retain its meaning.”65 

almost well 

 How evocative, then, is religion’s continuing “coercive and imaginative”66 power over 

death. How wise was Baxter’s assessment of our various wearinesses: “weary of walking, weary 

of sitting, weary of eating, of drinking of speaking, weary of our friends, weary of our very 

selves.” (42) How brave and realistic his unflinching eye on the grave and how splendid his 

vision of Rest beyond it. The particular Puritan blend of reason and affect with which Baxter 

wrestled his own doubts and then pressed that method on others could certainly help create a 

sturdy ars moriendi for each one of us today. For what Christian could wish for a more peaceful, 

hopeful response than his when asked on his death bed how he was doing?   Almost well, he 

replied. 

Appendix A: Some Baxterian Reponses to Fears of Dying  
from Saints Everlasting Rest 
 
It is not every advice that succeeds nor any manner of doing it that will serve the turn. (201) 
 
Has Christ done enough?  
Yes, but he is not a Saviour offered only, but received; it is not the blood shed only but applied 
that must deliver us. (11)  
 
 What if Christ does not return?  
Fear not, it can not be. He that would come to purchase will surely come to possess. (23)  
 
 Is resurrection from the dead even possible?  
Is it not as easy to raise the dead as to make heaven and earth out of nothing? Must we not come 
to a Cause of causes and does not reason require us to conceive of that Cause as Perfect 
Intelligence? And is not that power which does all this able to effect your resurrection?  (27)   
 
 I would not be afraid to die if I were certain of Heaven.  
Perfect certainty may not be expected. We shall be deficient in this as in other doings. Your 
assurance is a gift of the Spirit and God’s usual time to be largest in mercy is when his people 
are deepest in necessity. (195)   
 
                                                
 65Stannard, p.196.  
 66ibid., p.194.  
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 I don’t want to die young.  
Consider what a competent time most of us have had to prepare for death. Why should not a man 
that would die at all be as willing at thirty or forty as at seventy or eighty? (193)  
 
 I’m scared to die.  
He that fears dying must always be fearing because he always has cause to expect it. (191)  
 
 Why must I die? 
Thou art not to enter an untrodden path. Which of the saints have escaped death? Has not Jesus 
Christ himself sanctified the grave and perfumed its dust with his own body? (194) 
 
 But I love the world and its treasures. 
If a man should cry in the hour of death, “Oh, riches or honour, now help us!” would they 
answer or relieve you?...It is gross idolatry to make any creature or means our rest.  (114, 180) 
 
 I am not afraid of hell. Maybe I don’t even believe in it at all. 
 
If thy stout spirit make so light of hell, why then does the prospect of death so much frighten thee? 
And why do trivial sufferings so dismay thee? If thou have but a fit of toothache or of gout, what 
groans doest thou utter!  And if the wrath of God is to be made so light of, why did the Son of 
God make so great a matter of it? 
 
 How can I be assured that I will have heaven after death? 
Every soul that has a title to this rest, places his chief happiness in it. This is the first mark. (167)     
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Appendix B: Directions for a Comfortable or Peacable Death 
“in order to overcome the fears of death and receive a cheerful willingness to die” 
from The Practical Works of the Reverend Richard Baxter, Volume IV 
 

1. Read over these considerations. 
2. Misunderstand not sickness. Observe how great a mercy it is that death hath so suitable a 

harbinger.  
3. Remember who it is that calleth you to die. 
4. Look by faith to your dying, buried, risen, ascended, glorified Lord. 
5. Choose out some promises most suitable to your condition and roll them over and over in 

your mind. 
6. Look up to God…and believe you are going to see his face. 
7. Look up to the angels and saints and remember their blessedness. 
8. Take notice of the seal of god, even the spirit of grace which he has put into your hearts. 
9. Look to the testimony of a holy life. Judge yourself on your sick beds as near as you can 

as God will judge you. 
10. Appeal to Christ to acquit you from all sin. 
11. Look back on all the mercies of your lives and think whence they came from. 
12. Remember what a competent time you have had already. If you have lived well, you have 

lived long. 
13. Remember that all mankind are mortal and you are to go no other way than all that have 

gone before you. Beasts, birds and fishes, (to make one meal!) must die for you. Why 
then should you shrink at the entrance of such a trodden path? 

14. Remember how vile your body is and how great an enemy it hath proved to your soul and 
then you will more patiently bear its dissolution. 

15. Compare this world with that which you are going to. 
16. Settle your estates betimes, that worldly matters may not distract you. 
17. Get some able, faithful guide to be with you, to counsel you, to resolve your doubts and 

pray with you. The difference between good company and bad, very great in the time of 
health, is now in sickness even more discernable. 

18. Be fortified against the temptations of Satan: doubts about your own sincerity, fear that 
Christ did not die for you, lack of trust, fear for those you leave behind, sadness over 
work undone.  
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Appendix C: Baxter in Context  
Directions for Dying excerpted from: The Right Art of Dying Well by William Perkins 
 

1. Remember that thus it must be with you. 

2. Do not thrust upon your friend in sickness every medicine of your own. 

3. Remind your friend to make his will. 

4. Keep away vain company. Procure some able minister. 

5. Bear with their impatience and grudge not any trouble. Remember that shortly it is like to 

be your case. 

6. Do not flatter them with vain hopes of life when they are more likely to die. 

7. Read some good book to them, suitable to their case. 

8. Judge not the state of man’s souls by carriage in sickness. The best man may die without 

the use of reason. 

9. Be neither senseless at the death nor excessively dejected. 

10. To overcome your inordinate grief, consider that excess of sorrow is sin. Who is wisest 

and best and fittest to dispose of all men’s lives? 
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Appendix D: excerpts from Dialogue Between Death and the Believer 
by Richard Baxter 
(a long conversation between grim, sensational Death and peaceful Believer, “set to a pleasant 
tune”) 
 
Death:  
Come with me, poor mortal, 
Quickly, come away. 
My name is Dreadful Death… 
 
Believer:  
Wecome, Friendly Death; 
What canst thou do to me? 
Though thou shalt stop my breath 
Yet I in life shall be, 
When thou shalt not be there. 
 
Death: 
Though shalt lie in the dark 
And the face of no man see. 
 
Believer: 
Thou shalt but dig the ground 
Where God his seed shall sow. 
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Thus I have given thee various arguments to consider of, and if it may be, to persuade thee to an 
heavenly life. I now entreat thee to review them.  
 
Read them deliberately,  
and read them again,  
and then tell me,  
Are they reason or are they not?  
Are these considerations weighty, or are they not?  
Are these arguments convincing or are they not?  
Wilt thou obey if I show thee the way of thy duty? 
 
 
What sayest thou, reader?  
Art thou willing or  
art  
thou  
not?  
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